
CHRIST THE VICTOR CHURCH 
Women in Leadership  

While we understand that the issue of women in church leadership is both important and controversial, 
we want to be clear that we do not regard this as a central issue of the faith, and that our stance on this 
issue is, in no way, a core identifying commitment of our movement. 
For exegetical and theological reasons, CTV takes seriously the priesthood of all believers and 
affirms that any Christian called and gifted of the Holy Spirit may take up the banner of the 
Lord and lead his church, regardless of gender, race, ethnicity, class, or background. Within 
CTV, the positions of bishop, pastor, and deacon are equally open to men and women. The 
following outline briefly traces our reasoning from Scripture. 
1. Hierarchy of men over women is not a part of God’s perfect design, but is a direct result 

of the fall. 
a. Genesis 1.26–31 gives equal dominion to male and female. There is no indication that 

the man had dominion over the woman. 
b. The woman is described as a ‘helper fit for’ the man (Gen 2.18). This in no way 

implies subjection or hierarchy. The Psalmist calls God ‘my helper’ (Ps 54.4). This 
does not suggest that God is subordinate to the Psalmist. Psalm 72.12 actually seems 
to use ‘helper’ in reference to a superior, in this case a strong protector for the 
defenseless poor. The descriptor ‘fit for’ implies correspondence or similarity. All the 
other animals had male and female corresponding pairs, but for Adam there was no 
corresponding female. God made male and female as equals.  

c. This is not to say that male and female have no created differences. God so created 
male and female as to complement one another. These differences, however, do not 
imply a hierarchy.  

d. It is not until the curse that we see inequality and hierarchy introduced between the 
genders. As the Lord pronounces the curse, he describes the ways in which, as a 
result of sin, creation and human life will be broken and dysfunctional. As he speaks 
to Eve, he says “Your desire shall be for your husband, and he shall rule over you” 
(Gen 3.16). It is at this point that gender hierarchy enters creation. Gender hierarchy is 
a dysfunction of sin, not a proper function of the image of God. 

2. God empowers and defends women in the Old Testament. 



a. When the Old Testament is read in the light of its broader context (the literature and 
culture of ancient Israel’s neighbors), it becomes clear that the Lord sought to defend 
women from gross injustice, and to empower women to lead his people. What 
follows are a few examples that illustrate this point. 

b. The Law of Moses – While the situation for women under the Law of Moses was less 
than ideal, it was a major improvement over similar law codes that governed 
surrounding nations. One clear example of this is the case where a wife is accused of 
adultery by her husband. Most ancient law codes prescribed what was called ‘the 
Divine River Ordeal.’ The accused woman was tied up and thrown in a river. If she 
sank and drowned, her guilt was established; if she survived, she was proven to be 
innocent. The Law of Moses, on the other hand, had the wife drink a solution of 
water and dirt from the temple floor (Num 5.11–31). The Divine River Ordeal could 
have easily resulted in the death of an innocent woman. By contrast, drinking dirty 
water, while unpleasant, did not endanger the life of the accused. 

c. Deborah (Judges 4–5) – Deborah was a prophetess who judged Israel, summoned 
and commanded Barak, a male leader, and partnered with him in leading the nation 
to victory and freedom. In this partnership, Barak openly declared and displayed his 
dependence upon and deference to Deborah (cf. Jud 4.8–9, 14). 

d. Huldah (2 Kings 22.11–20) – Huldah was a great prophetess in the days of King 
Josiah. When the Book of the Law was uncovered, the religious and royal officials 
sought her counsel and leadership. This fact is remarkable given that great prophets 
like Jeremiah, Zephaniah, Nahum, and Habakkuk were alive and active at the time. 

e. Esther (Esther) – In one of Israel’s darkest and most dire situations, Esther risked her 
own life to save her people. In conjunction with Mordecai, she bravely rescued her 
people from the hand of Haman. Esther is also a noteworthy foreshadowing of Jesus. 
An Israelite rescues God’s people from certain doom at the hand of a powerful 
enemy by forfeiting her own life before the king (cf. Est 4.16). Here, the Lord clearly 
prefigured the work of his own Son in a woman. 

3. Jesus of Nazareth came to destroy the works of the devil, rescind the curse, and establish 
God’s kingdom. 

a. To Destroy the Works of the Devil (1 John 3.8) – As a result of human rebellion we 
fell under the dominion of Satan (Acts 26.18; Col 1.13; 1 John 5.19). The ‘works of the 
Devil’ are all of the effects of his oppressive enslavement of the world. 



b. To Rescind the Curse – Jesus directly attacks and reverses the curse in its key 
expressions. 

i. Defeat Death (Gen 2.17; 2 Tim 1.10) 
ii. Remove Pain (Gen 3.16–17; Rev 21.4) 

iii. Alleviate Hatred and Enmity (Gen 3.15–16; Isa 2.4, 66.25) 
iv. Restore the Earth (Gen 3.17–19; Rev 21.1, 22.2) 
v. Reconcile People to the Presence of God (Gen. 3.24; 2 Cor 5.19; Rev 21.3) 

vi. As noted above, we affirm that gender hierarchy is part of the curse. 
c. To Establish God’s Kingdom – Jesus reasserts God’s right to reign in the universe, 

and inaugurates God’s kingdom on the earth. 
i. Jesus destroys the enemies of God in order to reassert God’s kingdom, and 

ultimately to deliver it to him so that “God may be all in all” (1 Cor 15.24–28). 
ii. Jesus summarizes the accomplishment of his own work by saying “All 

authority in heaven and on earth has been given to me” (Matt 28.18). 
iii. The great future age of God’s eternal kingdom in the new creation, where the 

curse is gone forever, is inaugurated now on the earth in the church (2 Cor 
5.17; 1 John 5.11–12).  

iv. Currently, God is gathering a people into his kingdom through salvation and 
entry into the church (Col 1.13–14). The church is a foretaste of the eternal 
kingdom, where gender hierarchy will be no more (see points 4 and 8 below). 

4. The church is a foretaste of God’s eternal kingdom where distinctions cease to divide 
humanity and where every believer is a priest of the Lord, indwelt and gifted by the 
Spirit of God. 

a. The Jew Gentile Distinction (Acts 10, Acts 15; Eph 2.11–22) – The first great 
controversy of the church was over the inclusion of Gentiles as Gentiles (that is 
without first becoming Jewish). The early church declared that Jews and Gentiles are 
now part of one new people of God in Christ, where the new creation is inaugurated.  

b. Paul puts other human distinctions alongside Jew and Gentile, including male and 
female, and declares that all are one in Christ (Gal 3.27–28). Just as a Jew and Gentile 



distinction ceases to divide the people of God, so too, the male and female 
distinction ceases to divide people in the church. This is true not only of our 
salvation but also of our life as the church. 

c. Peter argues that in Christ, all believers have received a priesthood in which we 
“offer spiritual sacrifices acceptable to God through Christ” (1 Pet 2.4–10). Peter 
explicitly roots priesthood of all believers in the calling and mercy of God through 
Jesus Christ (2.9–10). If we regard this calling and mercy as something equally applied to 
male and female, then we must also regard the priesthood as equally given to male and female. 

d. Likewise, every believer is indwelt and gifted by the Holy Spirit, regardless of 
gender (Eph 1.13–14). New Testament scholar Gordon Fee argues, “…the new 
creation has brought a time when the Spirit’s gifting (the Spirit who is responsible 
for ushering in the new order) should precede roles and structures which are only a 
carryover from the old order that is passing away.”1 In other words, it is the presence 
and gifting of the Spirit which is the primary determining factor for roles in the 
church (see point 6 below). 

5. The New Testament clearly represents women as equal partners with men in the ministry 
of the gospel. 

a. The resurrected Jesus appeared and entrusted the message of his resurrection first to 
women (Matt 28.1–8; John 20.11–18). 

b. Priscilla, along with her husband Aquila, instructed Apollos in the faith (Acts 18.24–
26). 

c. The four daughters of Philip are females who have the gift of prophecy and 
complement the male Christian prophet Abagus (Acts 21.9–10). 

d. Pheobe is a deaconess in the church at Cenchreae (Rom 16.1). 
e. Junia is called an apostle (Rom 16.7). 
f. Euodia and Syntyche have labored side by side with Paul in the ministry of the 

gospel (Phil 4.2–3). 
6. There is no hint that certain gifts of the Holy Spirit are restricted by gender.  

a. Commenting on the texts that explain the gifts of the Spirit, Dr. Don Davis notes,  
                                                           1 Male and Female in the New Creation: Galatians 3.26–29 in Discovering Biblical Equality, eds. Ronald W. Pierce 
and Rebecca Merrill Groothius (IVP, 2005), p. 185. 



“There is no indication in any of these formative texts that gifts are gender 
specific. In other words, for the argument to hold decisively that women 
were never to be in roles that were pastoral or equipping in nature, the 
simplest most effective argument would be to show that the Spirit simply 
would never even consider giving a woman a gift which was not suited to 
the range of callings which she felt called toward. Women would be 
forbidden from leadership because the Holy Spirit would never grant to a 
woman the calling and its requisite gifts because she was a woman. Some 
gifts would be reserved for men, and women would never receive those gifts. 
A careful reading of these and other related texts shows no such prohibition. 
It appears that it is up to the Spirit to give any person, man or woman, any 
gift that suits him for any ministry he wishes them to do, as he wills…”2 

7. Paul’s instructions that limit the roles of women in the church are tied to specific cultural 
situations. 

a. In a number of texts, Paul places limits on the functions and roles of women in the 
church (1 Cor 11.2–16, 14.34–35; 1 Tim 2.11–15). 

b. However, when we view these passages in the context of the broader story of 
Scripture it becomes clear that Paul is speaking to specific cultural situations, rather 
than making universal trans-cultural mandates. Even within the passages noted , 
different commands are given based on different situations. In 1 Corinthians 11.5 
women are allowed to pray and prophecy in church so long as their head is covered. 
Yet later in the same epistle, Paul says women should not be allowed to speak and 
should remain silent (1 Cor 14.34–35). Unless we conclude that Paul is self-
contradictory, we must conclude that he is speaking about specific situations, and 
not making universal commands. 

8. God’s eternal kingdom will be a place where every trace of the curse is completely 
erased.  

a. It is clear that the new heavens and the new earth are a places completely free of the 
old order under the curse (Rev 21.4–5, 22.3). 

b. This means that gender hierarchy will be obliterated forever. 

                                                           2 The Role of Women in Ministry, in The Capstone Curriculum, Module 11: Practicing Christian Leadership, TUMI, 
2005, p. 198. 



9. Summary: Gender hierarchy is a temporary expression of sin in our fallen and cursed 
world. We believe that in the church the new creation has invaded this age. The curse is 
rescinded and God’s kingdom is established in the world. In this new order, the calling and 
gifting of the Holy Spirit is the determining factor for ministry roles in the church. The Spirit 
calls and gifts men and women equally for his purposes and appoints them to the roles he 
so chooses. In CTV, men and women will be ordained as bishops and pastors, and licensed 
as deacons on the basis of the Spirit’s calling and gifting. 

 
 
For Further Reading and Study 
Discovering Biblical Equality, Editors Ronald W. Pierce and Rebecca Merrill Groothius, IVP, 2005. 

This is an excellent collection of essays by leading biblical scholars and theologians that 
covers a number of important Biblical texts as well as several related theological and 
practical issues. 

Man and Woman, One in Christ: An Exegetical and Theological Study of Paul’s Letter by Philip Barton 
Payne, Zondervan, 2009. 

Payne’s work is a comprehensive look at Paul’s language with regard to gender. This 
excellent book is a scholarly standard on the topic. 

Beyond Sex Roles: What the Bible Says about a Woman's Place in Church and Family by Gilbert 
Bilezikian, 3rd Ed., Baker, 2006. 

A shorter, easy to read survey of the story of women in Scripture. 
 


